The Fundamentals of Buddhistic Philosophy. by Tai-Hsu, Rev.
THE FUXDAMEXTALS OF UTDDHISTIC PHILOSOPHY
BY REV. TAI-HSU
I. The CoxcKPTiox of Wody axd Life of the L'xiverse
TME Puddhistic teachings i)ro])agated in many countries and
ramitied in different schools agree in general and essential prin-
ciples relating to the conception of Body and Life.
The r>od\' is the manifold organization of dififerent accomplish-
ments of the inner and outer causes ( Karma ). The Life is a unified
"Continuation" { Kofitinuuin ) , which now ceases and then comes into
existence. This unified Continuation of Life is so created that it
exhausts itself. I fowe\er, as soon as it exhausts itself, it arises
again ; thus the old and the new change. The A'aried organization
is able to disintegrate, but- as soon as one decomposes, another
unites; therefore the many different transformations appear.
The totality of all isolated objects composes the universe. The
universe taken in detail composes the objects. \\ orld and objects
compose together all single forms of P)od\- and Life; therefore, they
are within the organization which, now disinteg'rating and then
uniting, exists in many formed transformations, and likewise within
the now exhausted, then newly recreated, power of the permanent
change from old and new. Xow this will be established in detail.
b^rom the s_\stem of fixed stars to the starry sea. and from the
atom to the electron, there are no reall\- independent bodies. .Ml
simply go to compose the varied organization efl:'ected b\- the inner
and outer Causes. Likewise, there is no form which is stable in
itself. All is the unified "Continuation" which now ceases and then
comes into being. In this "Continuation" is also to be found the
appearance of the disintegration and the decomposition of the or-
ganization and of the Exhaustion and rise of the power. Thus we
know that the eternal substance is nothing other than Pody and
Life. This can be pro\ed according to physical principles. Xot onlv
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we humans, closely bound together, but also the saurians lying far
back. the extremely small bacteria and the old well rooted giant trees
are all formed bv the organizations of accomplishments of inner and
outer causes, and are realized through the unified Continuation
which ceases and then comes again into existence. One is able to
glimpse the power of recreation and reproduction in the change of
old and new. One can consider the disintegration and the new for-
mation of the organization in the manifold transformations. There-
fore, it is clear and lucid that the single living being is nothing other
than the single Body and the single Life. That is ])roven according
to biological teachings.
The germ is the inner Cause ( Causalit_\- ) and the ostensible
c|ualities and the excitement of the senses are the outer Causes
I Aftinit\). \\'hen the germ ceases, the r)eing comes into existence.
If the germ grows, the Heing expires. This api)arent becoming and
ceasing alwaxs continue through many moments. This manifold or-
ganization and the unified power has been known to us for a long
time through the isolated perceptions of each of our five senses.
Thus each imj^ression presents itself to our consciousness as a "Body
and Life." This is the view from a psychological standpoint.
A familx', a sect, a trades union, a scientific association, a political
])art\', a state, a nation and a world are nothing more than the mani-
fold organization and the unified historical Continuation. The \aria-
tion originates by means of division and transformation. The old
and the new arise through cessation and reproduction. Therefore,
each group of society which exists in the world is a "llody and
Life." This is shown b\- sociological teachings.
All proceedings can be easily explained according to these fotu"
theories (physical, biological, psychological and sociological ). Ac-
cordingly, all things of the world are "liody and Life." It is not the
single Body and the single Life but the manifold "liod\' and Lives"
which are in a mutual relationship. F.ven though we already know
this, ne\-ertheless it is not }'et clear to us whether the identical "Body
and Li\es" ])ossess diiTerent standards of \alue and where the
original ])Ower of the change from old to new is located.
The "r.ody and Lives" of all difi'erent beings have originated
through our conception of man and animal as one biological division.
The "l!ody and Life" in ])h\sics and in ])s\chology is likewise one
di\ision of the entire "liodx and Life." Plants themselves do not
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vet possess consciousness. llie animal alone is the first to lia\e
these elements in itself, but its faculty is not fully developed.
Therefore, among all living beings on the earth, man is the onl\- one
whom we can term a perfect being of "Body and Life" and in the
whole uni\erse "lUiddha" is the only one. Man is the beginning of
the perfect "P)ody and Life"' and lUiddha is the com])letion of the
same. There lies a wide gap and many different steps between
man antl Ikiddha. Idiat is the diverse standard of "Hody and I^ife."
Each animal has within itself complete elements of 'T)ody and Life."
Everv "Body and Life" has a complete facult_\- which contains in the
occult a power to live, namel\- the Ala_\a. It has controlling power
because of its eternal efficac}-. A higher development is attained by
means of its consciousness, which is able to ins])ire. h'rom the
organisms of animals as well as of all plants and minerals, to the
inconceivablv great universe, all possess this creative Ala_\a and the
concept of the senses which is capable of development. They act
reciprocally and are the original power of the dying and re\iving
transformations. A system of fixed stars experiences a transition
from existence to decline, to non-existence and then to revival.
These are the general fecundations of the original ])Ower of the
innumerable Alayas. The single living being has a transformation
from life to death to concealment and to rebirth. This is the single
impregnation of the original power of the single Ala\a. Through
this w^e are able to recognize wherein lies the original power of
transformation of the total "Body and Lives."
IL De.\d and Livix'g "Body-Life"
As already mentioned above, all beings are "Single-Body-Life."
Is there beside the positive "Body-Life" W'hich is comprehensible to
us, a negative "Body-Life" (Not "Bod\-Life" ) from which arises
the positive "Body-Life"? If we give a negative answer to this
cjuestion, then there is no longer a beginning for the now perceptible
"Body-Life." Where there is no beginning, there is no ending.
Thus it is always in a living and continuously moving condition of
transformation. Therefore, each "P)ody-Life" is an eternal and
living "Body-Life."
If. however, we say that there is besides the positive "Body-
Life," a negative "Body-Life" and that this is the origin of the
former, then it is decidedly different from the phenomenon which is
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made through experience. There is another dead matter which is of
neitlier the organization of different inner and outer Causes, nor of
the Continuation which ceases and then comes into being. This
dead matter remains ever an immovable dead matter whether it is
cliaracterized as a simple or a manifold matter, as a God, as an Ego,
or as the consciousness of all things. How^ a life of the "Body-
Life" with changing transformations can arise from such a negative
"Bodv-Life.'" that is from dead matter, is inexplicable by logic. If,
perhaps, it were possible according to the teachings of monotheism
and atomism, that the entire living "Body-Lives" could be created or
formed from such dead matter, then this perceptible living "Body-
Life" must have an ending because it has a beginning. IJefore the
beginning and after the ending, it is solely dead matter. If the
beginning came from death and if the end goes to death, then the
living "B)odv-Life" which is existent in a short space of time re-
mains equal to death. Even in this short space of time of the living
"Bodv-Life." the real-body is composed of dead matter, and the
living "Bod\-Life" is only ap])earance. Then it itself must, during
its lifetime, be only dead matter. In view of this, therefore, every
"B>odv-Life" must be an eternally dead "Body-Life."
Buddhistic i)hilos()])hy, that is to say. AIaha_\anistic teaching,
(whether of the Sing or Siang school) maintains that everx- "liody-
Life" is an eternally living "Body-Life" without either beginning or
end. It condemns all beliefs arising from s|)iritualism, egoism,
materialism and idealism which posit all "Body-Lives" as having
their beginning and end in dead matter, and the material body of the
dead "Body-Life" as being composed of dead matter.
In contrast to this. Hinayanistic teaching opposes onl\- the real
Ego among animals. It supports the contention that every object
possesses a real body. This is denied by ]\Iaha_\anism. According
to Mahayanistic teaching, there is neither a real Ego nor a real
bod\- : the only living form is the living "P)ody-Li\'es" which mater-
ialize in appearance.
111. Till-: I'rxDAMi'.XTAL Bkixcit'i.ks of TH1-: Livixc, "lioDY-LiFi:"'
The difference between the now dying oft", now newly becoming
transformations and the latent capacities is that they are without
beginning. The\ are again hidden in a continualK' circulating .Maya,
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and are constantly by the thoui^hts and objects of the external world.
Through these. the\- either add to themselves or detract from them-
selves, grow or die off. stand out in relief or remain latent, develop
strongl}' and well or weakly and badly. Through these also,
originate the countless organized and unceasing "P)od\-Lives."
Thev are constantlv moving, as water flows, and as an old one dies
off, a new one matures. Thus a manifold transformation comes into
existence. This is th'e AfahaNanistic philosophy of the .\samga
school.
.-\.ll moving "I5od_\ -Lives" are molded through external causes
( Karma), but there is no invariable cessation and origination. They
are all empt\- and have no unalterable real body. The life of things,
the life of a thought, human life, and social life are all only mani-
festations of the organization of accomplishments of the inner and
outer causes and of the continuation, which now dies off and then
arises. In order to understand and comprehend them, we have given
a name to each of these manifestations. This pseudo-name is emj)ty
and has no real bod\- ; it arose out of emptiness. Emptiness and
appearance act upon each other reciprocally : they are also recipro-
call}' ec[uivalent. Out of this, neither empty nor apparent, but still
empty and apparent condition one must consider the whole, true,
materialized, living life. Ileyond this there is no realitw This is
the Alahayanistic philosophy of the Xagarjuna school.
]Mahayanistic philosoph}- according to the above two schools is
of value as the fundamental ])rinciple of the living "'I^odx-Life.''
IV. Tpie Reality of the Livixg "P)Ody-Life"
All "'IJody-Lives'" are solely manifestations of the ])erpetual life
which never dies, but in all "15od}-Lives" of this world there are
nevertheless two kinds of death.
a. The detached ])artial death which arises from simjile distinct
representations and material forms, occurs when these two ha\'e lost
their "Continuation." This kind of death corresponds to the death
of animals and the deca}- of i)lants and minerals. Even though their
psychic and material existence continues further, it is impossible for
man to perceive or observe it. Therefore, it is accepted, on the one
hand that the 'T]od\-Life" of a living being after its death, as well
as objects after their decay vanish utterly and fore\'er. This con-
tention is the so-called "Dyan-djian" (Partial-Idea). On the other
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hand, it is accepted that every Yw'mg being possesses an immortal
and unchangeable real Ego which reigns between life and death,
and that the world is eternally indestructible. Were this not so
there, would be an imperishable and inexhaustible God who would
continually reign between extinction and creation. This is the so-
called "Tschang-djian" (Eternal-Idea). ^Nlany disturbances and
imbroglios within different "l^.ody-Lives" ha\'e arisen through these
two ideas.
b. Permanent transformation death which arose from the in-
visible but clear representations and material forms. This t}pe of
death corresponds to biological and mineralogical development and
also to the development from simple man to sage. In the struggle
for existence the victor lives and the defeated must die, and thus
arises a strong and good relationship, and a weak and bad one.
These two relationships re]nilse each other so that a harmonious
development is prevented.
Through the partial death there is no freedom and through the
transformation, death, there is no uniformity. The unfree death
and the ununiform are both, however, no real result of whole living
"Body-Lives." Because this real result was not fully compre-
hended it was erroneously believed that the single "liod^-Life/' or a
part of the same, was a distinct ''Real-Bod}'." On this belief was
built the conception of "Real-l'ody" (Fa-Dschao), from which
arose the unequal transformation death. This latter forms for the
attainment of truth a fixed boundary which is designated as the re-
tardation in the conception (Schou Dsi Dschang). Furthermore^
it was falsely believed that there was a real Ego in every "liody-
Life" of animals or in a part of them. From this developed the
conception of "Real-Ego" (W'uo Dscha) out of which the unfree
partial death originated. Through this latter were brought into
being man}' inner disturbances and imbroglios which were designated
as the "L'nrest-Retardation" (Fan Nao Dschang).
In order to realize the true life form of all "Body-Lives" and to
prove that there is onl}- a living, and never a dead "Body-Life," the
intelligence must be so purely and clearly developed through good
deeds and peaceful meditation, that it is able to observe precise!}-
and to scrutinize thoroughl}-. Only through this exact consideration
and deep scrutiny is one able to gain a true proof for the real jife
form of all "Body-Lives." Then only will one be able to realize
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that the hfe form is cleN'eloped from inner and outer causes, and
that there is no invariable cessation or origination. The character-
istic'of the real "P>ody-Life" hovers between emptiness and api)ear-
ance. Its form is only an idea iov sense perception. Through vhis
knowledge, the two erroneous ideas concerning the "Real-Ego"' and
the "Real-Body" must vanish without lea\ing a trace. Without the*
two ideas, the two obstructions can no longer exist and the\' too have
to vanish. Ikit without the obstructions the two t\"])es of death can
ne\-er subsist. This victory or extinction is the so-called "Xirvana."
Since, through this wisdom, the two ideas, the two obstructions and
the two t}pes of death ha\e all been done awa\' with, the true and
real life form which is wholly free and ecjual makes its appearance.
Then one gains the so-called "Bodhi."
^^'hoever reaches Xirvana and P)odhi and whoever can picture
the wholl}' empty universe as the whole "Bod}--Life"" and whoever
has conquered the false kinds of death and gained entrance to the
true life, that man is "Buddha." Buddha is therefore the realitv
of the living "Body-Life." This reality of the "Body-Life" is called
"Fa Schen Hui Min" (the life of the Dharmakaxa ).
Hinayanistic Xirvana annihilates only the "Real-Ego" and the
"L'nrest-Retardations," and through these the partial death. It is
only a partial annihilation, and therefore not a basic one. Further-
more the other teachings and religions cannot sever themselves from
the two ideas, obstructions and forms of death, and consequenth-
they may never gain the true reality of the "Bodv-Life."
